ORIGINS OF RECUSANCY RECONSIDERED
Once again appropriating the strategies of their adversaries, the cathedral clergymen resorted enthusiastically to the pulpit in order to disseminate Marian theology and spirituality amongst the laity. 27 London pulpits, particularly Paul's Cross where there was often a 'grett audyense'. 28 Others, in a form of creative evangelism more usually associated with the Protestant martyrs and later the Jesuits, used preaching in order to exploit the 'theatre of punishment' that was public execution. 29 For example, Henry Cole (dean of St Paul's, 1556-1559) treated the spectacle of Thomas Cranmer's burning in Oxford as 'an example to teach them [i.e. the onlookers] all' as to the dangers of breaking from the unified teachings of the Catholic church. 30 This commitment to preaching was not confined to London -cathedral clerics in Salisbury, Lichfield and Chichester were involved in similar activities. 31 Other cathedral clergymen became involved directly with catechesis. The eleventh decree of Cardinal Pole's legatine synod of 1555 proposed that, 'in cathedrals a certain number of initiated persons be brought up, whence as from a seminary, men may be chosen who may be worthily put in charge of churches' -a decree which Duffy suggested may later 9 ORIGINS OF RECUSANCY RECONSIDERED persecutors and teachers, they appear to have recognized the need to respond creatively to the challenges of Protestantism, learning from the conduct of their adversaries and embracing the mantra at the heart of the continental movement for Catholic reform -doctrinal uniformity coupled with creative and energetic evangelism. But how did this Marian 'upbringing' influence these cathedral clergymen's actions following deprivation?
Of the higher cathedral clergy, seven died within two years, whilst ten fled abroad. By far the largest number, twenty-two, remained in England, half of whom managed to avoid arrest for at least part of the 1560s and early 70s. 43 Along all these paths, the higher cathedral clergy were followed by groups of lesser prebendaries and canons. What follows is an analysis of these various post-deprivation trajectories. Although these pathways will be dealt with separately, this study suggests that such divisions are artificial -that, despite their differing paths, these deprived cathedral clerics may have been united in a singular campaign to promote recusancy in England.
Those individuals who remained in England but avoided arrest form the first group for investigation. Since priests who remained in London or the Home Counties tended to be arrested fairly quickly, most of the evidence for this group comes from the north where the government's authority was weaker. It seems fitting to start with a county central to many of Christopher Haigh's conclusions regarding early Elizabethan Catholicism, Lancashire, in order to ascertain the roles former cathedral clerics may have played in a diocese known for its early manifestations of Catholic non-conformity. 44 However, the discussion will then move on to examine the activities of cathedral clergymen throughout the north of England and beyond.
The earliest foundations for recusancy in Lancashire seem to have been laid by a group of clergymen headed by two cathedral prebendaries: John Morren and Laurence Vaux. Under
Mary, John Morren held the prebend of Weldland in St Paul's and served as the personal chaplain to Bishop Bonner. 45 He first came to the government's attention in June 1561 when 10 FREDERICK E. SMITH he distributed a polemical tract about the streets of Chester. It affirmed that English Catholics could not, under any circumstances, communicate at services with Protestants since, ' [i]n receiving the communion as now used, you break your profession made in baptism, and fall into schism, separating yourselves from God and his church'. 46 Not only would such an act separate one 'from the unity of the catholic church', but it ran the risk of infecting the whole flock through evil example. 47 It has been assumed that this was as far as Morren went in his advocacy of recusancy;
however, a closer reading of the tract suggests otherwise. 48 Alongside Morren's utter dismissal of communication with Protestants lay a subtler, but equally fervent, belief that no true
Catholic would allow themselves to be present at heretical services. He railed against the 'manner of service now used in the church', arguing that it had no precedent in scripture. It was therefore 'to be rejected and put away, as a new-fangled doctrine and schismatical'. 49 He explained how no Catholic priest could read from the schismatical Book of Common Prayer, and, backing up his argument, quoted from the canons of the apostles, '[i]f any of the clergy or laity shall enter into the synagogue of the Jews, or the company of the heretics, to say prayers with him, let him be deposed'. 50 Avoiding his own voice to advise Catholics to forsake heretical services, he appropriated the voice of scripture. However, this reputation is perhaps unfounded; George White was not the only individual associated with one of the former archdeacon's schools to be accused of recusancy. Roger
Tocketts, whose name appears as one of the original wardens of the Guisborough school, was in the prison of York Castle for refusal to attend church from 1571 to 1576, and later transferred to Hull. 81 Another master of the school, Michael Tirry, later joined him there for the same reason.
Nicholas Garlick may also have taught at the school for seven years, during which time he influenced three of his students to travel with him to the English College at Rheims and later return as part of the English mission. 85 Far from being a 'scandalous newter', Pursglove seems to have harnessed the proto-Tridentine educational impulses which had begun to emerge during Mary's reign in order to inspire both his teachers and pupils to forsake Protestant services throughout the north of England. others', and that he had been, 'reconsyled by one Master Copley, two yeares and more, before our sturr'. 87 It seems probable that it was through Copley that the earl acquired these Louvainist tracts which led to his conversion, demonstrating how links with Catholics on the continent were maintained throughout this period.
Copley was not the only priest to be operating in the vicinity of Ripon throughout the 1560s. Judging from an anonymous letter sent to Cecil on 6 February 1570, the recusant ringleaders in this region were William Carter (archdeacon of Northumberland, 1558-1559) and Dr Thomas Sedgwick, Regius Professor of Divinity at Cambridge during Mary's reign. 88 The letter explained how, having 'lurked' within sixteen miles of Thirsk and Richmond respectively, these two 'archpriests' had 'so practised that those two towns and the towns adjoining' had risen in the northern rebellion 'for recovery of their popish mass.' 89 Although it seems unlikely that these two priests could have inspired such unrest unaided, it is certainly suggestive that Whilst the cathedral clergy's attempts to promote recusancy in the north of England were aided by the comparatively large number of deprived clerics operating in the area, as well as the latent conservatism of the northern laity, the north cannot be seen as exceptional in this respect. Although the example of Herefordshire does not alone prove that cathedral clergymen were encouraging non-conformity throughout England (more local studies are required to test this hypothesis), it does at the very least demonstrate that such clerics were able and willing to promote and orchestrate recusancy outside the traditionally conservative north.
IV
This study now turns to those cathedral clergymen who were imprisoned following deprivation. At least eleven higher cathedral clerics ended up behind bars over the 1560s, and we might therefore expect their influence to have been severely limited. However, several 141 John Feckenham was granted permission to travel to Bath for the waters in the same year 'for his good behaviour'. 142 However, it seems that age had not dampened their desire to spread the message of recusancy. In June 1577, the privy council was informed that Bishop
Watson, Feckenham, and other 'late prisoners for matters of Religion', had used their newfound liberty to make contact with certain 'evil disposed subjectes' whom they had 'perverted in Religion'. 143 Later Oxford and Cambridge scholars, whilst Protestant theologians were increasingly uneasy about the 'havocke of bookes' entering the realm. 150 The activities of these Louvainists should not be seen as separate from the efforts of their counterparts in England, but rather as the intellectual arm of the same campaign to promote non-conformity. conformity. The evidence above implies that the laity required, or at least were heavily reliant upon, the clergy in order to push them towards recusancy. Such an idea is, perhaps, yet another legacy of Persons. The influential Jesuit certainly believed that, without proper clerical guidance, the laity were bound to slide into conformity. 166 A deeper and more nuanced understanding as to how laypeople made the move into recusancy, and how they were sustained thereafter, is very much needed if we are ever to accurately gauge the importance of the clergy for the English Catholic community under the cross. 167 Finally, it is interesting to note how the apparent uniformity of message and purpose exhibited by the cathedral clerics in the early decades of Elizabeth's reign is in stark contrast with the later Appellant controversy. After 1580, former cathedral clerics such as Archdeacon Alban Langdale, and even that early champion of recusancy, John Morren, began to advocate a degree of conformity with the Church of England, suggesting that, whilst absolute recusancy was still the 'councel of higher perfection', attendance (without communion) at Protestant services might be permissible -a stance which brought them into conflict with the newly arrived Jesuits. 168 Whilst some members of the laity and parochial clergy may have been advocating such a compromise earlier on in Elizabeth's reign, such opinions, as this study demonstrates, represent a definite change of heart for the cathedral clergy. 169 Why and how this came about demands further research, particularly since it coincides exactly with the arrival of the Jesuits in England. Perhaps these cathedral clerics realized that pushing the laity too hard at a time when recusancy charges were increasing would have been counterproductive, something which the newly arrived Jesuits, out of touch with the feelings of the average English layperson, were unable or unwilling to acknowledge?
To conclude, if we accept the now-substantial evidence that the church of Mary I was very much a part of the continental movement for Catholic reform, we can no longer ignore Acta conciliorum et epistolae decretales (11 vols., Paris, 1714-1715), I, pp. 25-6. 51 Quite why Morren chose to tackle this issue so obliquely is unclear. It could be that he feared provoking the government into issuing harsher penalties for non-conformists, though there is no evidence to substantiate this. 
